For abstract, see the accompanying article by Ronald Hendel.
The following sample editions illustrate the theory and method of the Oxford Hebrew Bible. The Deuteronomy sample, edited by Sidnie White Crawford, concerns a text with one ancient edition, while the Kings sample, edited by Jan Joosten, and the Jeremiah sample, edited by Eugene Ulrich, concern texts with two ancient editions. The arguments that justify the editorial decisions are presented in the apparatuses and text-critical commentaries. (The detailed introductory chapters are not included.) The critical texts, following the conventions discussed in the previous article, contain the following sigla: a superlinear circlet to indicate an entry in the apparatus where the critical text reproduces the copy-text, and a superlinear squarelet to indicate an entry in the apparatus where the critical text differs from the copy-text. Readings in the critical text that differ from the copy-text lack the vocalization and accents of the copy-text. For the sigla and abbreviations used in the apparatus, see the OHB website (http://ohb.berkeley.edu).
I. Deuteronomy 32:1-9
In the case of the book of Deuteronomy, we are fortunate to have a great deal of manuscript evidence from the ancient period. First, there are three complete ancient witnesses to the text of Deuteronomy: the Masoretic Text (M), the Septuagint (G), and the Samaritan Pentateuch (SP), along with their daughter versions. Second, there is now a wealth of new, fragmentary manuscript evidence for Deuteronomy from the Dead Sea Scrolls. These include thirty or thirty-one Hebrew manuscripts from the Qumran caves, one from the finds in Wadi Murabba'at, one from Naḥ al Ḥ ever/Wadi Seiyal, and one from Masada. There is also one Greek Deuteronomy manuscript from Qumran, for a total of thirty-four or thirty-five. 1 Lengthy Deuteronomy passages also appear in many "non-biblical" texts from the Dead Sea Scrolls, most notably in the Temple Scroll and 4QRe-worked Pentateuch. Although these excerpts must be utilized with care, they can still be useful for the text critic. Finally, there are liturgical texts, such as phylacteries and mezuzot, which preserve passages from Deuteronomy. These texts constitute a witness to the text(s) of Deuteronomy in circulation in the Second Temple period.
Having made the claim in the article cited in footnote 1 that it is possible to produce an eclectic critical text of Deuteronomy, I have undertaken to do so in this sample edition of Deut 32:1-9. I chose this passage for a sample text because there were Qumran manuscripts that covered portions of it, it contains a well-known textual variant (32:8), and it is poetry, which brings its own set of challenges.
The manuscript evidence for the passage is as follows: the Masoretic text (here using Leningradensis); the Septuagint and its daughter versions; the Samaritan Pentateuch; 4QDeut , indicates that by the second century BCE the Song of Moses, of which these verses are a part, was arranged on the scroll stichometrically.
Text-Critical Commentary 32:2: ‫תזל‬ M ] ‫ותזל‬ SP G (καὶ καταβήτω) sim T J S (+ conj, assim v 1a) The textual history of Deuteronomy tends toward expansion, especially in the addition of the conjunction. This type of expansion also occurs in verses 3, 6, and 9.
32:3 ‫שם‬
The addition of the preposition ‫ב‬ in SP distances the speaker from the deity.
b is a more common synonym of ‫;גדל‬ the less common form is preferable.
32:4
The G translation makes two theological changes from its Hebrew Vorlage, substituting θεός for ‫הצור‬ and κύριος for ‫.הוא‬ The latter is also an explication.
32:5 ‫שחתו‬
Verse 5 presents a text-critical challenge: its first clause is almost hopelessly corrupt. The reading of each version displays different errors and subsequent attempts to make sense of the result. M reads: ‫מומם‬ ‫בניו‬ ‫לא‬ ‫לו‬ ‫,שחת‬ literally "He has dealt corruptly with him, not his sons their blemish." G reads: ἡμάρτοσαν οὐκ αὐτῷ τέκνα μωμητά, indicating a Vorlage ‫מום‬ ‫בני‬ ‫לו‬ ‫לא‬ ‫,שחתו‬ "They have sinned (dealt corruptly), not his, blemished children." SP also has ‫מום‬ ‫בני‬ ‫לו‬ ‫לא‬ ‫,שחתו‬ "They have dealt corruptly, not his, blemished children." The minor versions attempt to make sense of this. The commentaries all make suggestions, reaching no consensus. The following examples give an indication of the variety of proposed solutions.
Dillman proposes ‫בם‬ ‫מום‬ ‫בניו‬ ‫לו‬ ‫,שחתו‬ "His children have dealt corruptly towards him; there is a blemish in them." 3 He has chosen the plural verb of G and SP. Deciding that ‫לו‬ ‫,לא‬ in whatever order, is a dittography, he chooses the preposition as a complement to the verb. Last, he tries to sort out the corruption at the end of the phrase by positing the loss of waw on the end of ‫בני‬ in G and SP, and the loss of a bet in all three versions, with subsequent loss of mem in G and SP.
Tigay suggests two possibilities: 4 1. ‫אמן‬ ‫בניו‬ ‫לו‬ ‫,שחתו‬ "His children violate against him loyalty." 2. ‫אמן‬ ‫בניו‬ ‫לוא‬ ‫,שחתו‬ "His non-children violated loyalty." Both these possibilities posit an aleph-mem confusion, with further corruption, including dittography.
Craigie offers an imaginative reconstruction:
5 ‫מרמה‬ ‫לאבני‬ ‫לו‬ ‫,שחתו‬ "They destroyed him! Treacherous stones!" He suggests that "stones" as a metaphor for Israel contrasts with "Rock" in verse 4 as a metaphor for God.
I have adopted the reading suggested here-‫בניו‬ ‫לא‬ ‫לו‬ ‫‪-for‬שחתו‬ the following reasons, the order of which is important. The phrase ‫בניו‬ ‫,לא‬ "not-mychildren," echoes similar phrases throughout the poem: ‫חכם‬ ‫,לא‬ "not-wise" (v. 6), ‫אלה‬ ‫,לא‬ "not-a-god" (v. 17), and ‫אל‬ ‫,לא‬ "not-god" (v. 21). Once that phrase is retained, the verb must be plural ‫;)שחתו(‬ the singular of M is assimilation to other singular verbs nearby (e.g. v. 7) or is a case of haplography. Since ‫בניו‬ ‫לא‬ is a "frozen phrase," the order ‫לא‬ ‫לו‬ must be correct; the order ‫לו‬ ‫לא‬ displayed by SP G T S is the result of metathesis. Finally, the word ‫מום‬ or a form thereof is an explicating plus added to clarify the corruption; once it was added the construct phrase ‫מום‬ ‫בני‬ (SP G S) crept in, brought about by loss of ‫ו‬ by haplography (perhaps), then retained because it made better grammatical sense. There is, however, no versional support for the omission of ‫.מום‬ 
32:6 ‫הליהוה‬
Verse 6 presents differences in letter spacing; I have selected the one that represents ancient practice.
32:7 ‫זכר‬ M ] ‫זכרו‬ SP G (μνήσθητε) (assim num)
In verse 7 we have a difference in number in the verb in the various versions; the singular and plural alternate throughout this passage, and in this case I have retained the reading of the copy-text, suggesting that the secondary reading is by assimilation. j (the correct reading is ‫אלוהים‬ ‫,)בני‬ and suggested that this reading was the probable Vorlage for the Septuagint variant. 7 The reading given here, ‫אל‬ ‫,בני‬ while not occurring in any extant Hebrew witness, is preferred as making the best sense of the evidence. My reconstruction of what took place in the transmission of the text, resulting in the present variants, is as follows. First, the G reading, υἱῶν θεοῦ, may be retroverted as either ‫אל‬ ‫בני‬ or ‫אל)ו(הים‬ ‫בני‬ (= 4QDeut j ). If the former is chosen, then it is easy to suppose that the Vorlage of M SP, wishing to change a polytheistic text to monotheistic orthodoxy, inserted the consonants ‫ישר‬ before ‫,אל‬ thus creating the reading ‫ישראל‬ ‫.בני‬ Finally, 4QDeut j 's ‫אלוהים‬ is simply a scribal change, employing the more common term for "God." 
II. 1 Kings 11:1-8
Edition B (≈ G) Edition A (≈ M) ‫ים‬ ֧ ִ ‫שׁ‬ ‫נָ‬ ‫א̊̋הב‬ ‫ה̇‬ ‫ֹלמ֗‬ ְ ‫שׁ‬ ‫ְך‬ ‫֣לֶ‬ ‫מֶּ‬ ‫הַ‬ ‫וְ‬ 11:1 ‫ים‬ ֧ ִ ‫שׁ‬ ‫נָ‬ ‫ב‬ ‫אָ̋הַ‬ ‫ה̇‬ ‫ֹלמ֗‬ ְ ‫שׁ‬ ‫ְך‬ ‫לֶ‬ ֣ ֶ ‫מּ‬ ‫הַ‬ ‫וְ‬ 11:1 ‫ים‬ ֽ ִ ‫שׁ‬ ‫גְ‬ ‫לַ‬ ֽ ִ ‫וּפ‬ ‫ו̇ת‬ ‫א֔‬ ‫מֵ‬ ‫ע‬ ֣ ַ ‫ב‬ ְ ‫שׁ‬ ֽ ‫רו̇ת‬ ָ ‫שׂ‬ □ ‫ו̇‬ ‫י-ל֣‬ ‫הִ‬ ‫יְ‬ ‫וַ‬ (3) ‫נשים‬ ‫ח‬ ׄ ‫ויקׄ‬ ‫ו̇ת‬ ˄ ‫א‬ ‫מֵ‬ ‫שׁ‬ ‫ֹל֣‬ ְ‫שׁ‬
‫ו̇ת‬ ‫יּ֤‬ ‫בִ‬ ‫מו̇אֲ‬ ‫ה‬
‫ע˄‬ ְ ‫ר‬ ‫ת-פַּ‬ ‫ת-בַּ‬ ‫אֶ‬ ‫וְ‬ □ ‫ִו̇ת‬ ‫יּֽ‬ ִ ‫ר‬ ‫כְ‬ ‫נָ‬ (1) ‫ו̇ת‬ ‫יּ֤‬ ‫בִ‬ ‫מו̇אֲ‬ ‫ה‬ ‫ע̇˄‬ ְ ‫ר‬ ‫ת-פַּ‬ ‫ת-בַּ‬ ‫אֶ‬ ‫וְ‬ ‫ו̇ת‬ ‫בּֽ‬ ‫רַ‬ ‫ו̇ת‬ ‫יִּֽ‬ ִ ‫ר‬ ‫כְ‬ ‫נָ‬ ‫ת׃‬ □ ‫ואמרי‬ ‫יּֽת‬ ִ ‫תּ‬ ִ ‫ח‬ □ ‫ת‬ ‫י֔‬ ‫מִ‬ ‫ד֣‬ ‫אֲ‬ ‫ית‬ □ ‫ארמ‬ ֽ ‫יּו̇ת‬ ‫נִ‬ ‫מֳּ‬ ‫ﬠַ‬ ‫תִּיּֽת׃‬ ִ ‫ח‬ ‫ֽת‬ ‫נִיּ‬ ְ ‫ד‬ ‫צֵ‬ ‫ת‬ ‫מִיּ֔‬ ‫ד֣‬ ‫אֲ‬ ֽ ‫יּו̇ת‬ ‫נִ‬ ‫מֳּ‬ ‫ﬠַ‬ ‫י‬ ֽ ‫נֵ‬ ‫ל-בְּ‬ ‫אֶ‬ ‫ה֩‬ ‫הוָ‬ ‫ר-יְ‬ ‫מַ‬ ֽ ָ ‫א‬ ‫ר‬ ֣ ֶ ‫שׁ‬ ‫אֲ‬ ‫ם‬ ֗ ‫גּו̇יִ‬ ‫ן-הַ‬ ‫מִ‬ 2 ‫י‬ ֽ ‫נֵ‬ ‫ל-בְּ‬ ‫אֶ‬ ֩ ‫ה‬ ‫הוָ‬ ‫ר-יְ‬ ‫מַ‬ ֽ ֽ ֽ ‫אָ‬ ‫ר‬ ֣ ֶ ‫שׁ‬ ‫אֲ‬ ‫ם‬ ֗ ‫גּו̇יִ‬ ‫ן-הַ‬ ‫ מִ‬ 2 ‫ם‬ ֔ ‫כֶ‬ ‫בָ‬ ‫א̇וּ‬ ‫לא̇-יָב֣‬ ֽ ‫ם‬ ‫הֵ‬ ‫וְ‬ ‫ם‬ ֗ ‫הֶ‬ ‫בָ‬ ‫א̇וּ‬ ‫ב֣‬ ָ ‫א̇-ת‬ ‫לֽ‬ ‫ל‬ ‫אֵ‬ ֽ ָ ‫ר‬ ְ ‫שׂ‬ ‫יִ‬ ‫א̇וּ‬ ‫לא̇-יָב֣‬ ֽ ‫ם‬ ‫הֵ‬ ‫וְ‬ ‫ם‬ ֗ ‫הֶ‬ ‫בָ‬ ‫א̇וּ‬ ‫ב֣‬ ‫א̇-תָ‬ ‫לֽ‬ ‫ל‬ ‫אֵ‬ ֽ ָ ‫ר‬ ְ ‫שׂ‬ ‫יִ‬ ‫ִם‬ ֽ ‫הֶ‬ ‫בָּ‬ ‫ם‬ ˄ ‫להֵיהֶ‬ ‫אֱ‬ ‫י‬ ֽ ֵ ‫ר‬ ֲ ‫ח‬ ‫אַ‬ ‫ם‬ ֔ ‫כֶ‬ ‫בְ‬ ‫בַ‬ ‫ת-לְ‬ ‫אֶ‬ ‫וּ‬ ‫טּ֣‬ ‫יַ‬ ‫ן‬ □ ‫פ‬ ‫י‬ ֽ ֵ ‫ר‬ ‫חֲ‬ ‫אַ‬ ‫ם‬ ֔ ‫כֶ‬ ‫בְ‬ ‫בַ‬ ‫ת-לְ‬ ‫אֶ‬ ‫וּ‬ ‫טּ֣‬ ‫יַ‬ ֽ ‫כֵן‬ ‫אָ‬ ‫ם‬ ֔ ‫כֶ‬ ‫בָ‬ ‫ה׃‬ ֽ ָ ‫ב‬ ‫הֲ‬ ‫אַ‬ ‫לְ‬ ‫ה‬ ֽ ‫ֹלמ‬ ְ ‫שׁ‬ ‫ק‬ ֽ ‫בַ‬ ָ ‫דּ‬ ‫ֽה׃‬ ‫בָ‬ ‫הֲ‬ ‫אַ‬ ‫לְ‬ ‫ה‬ ‫ל̇מֽ‬ ְ ‫שׁ‬ ‫ק‬ ֥ ‫בַ‬ ָ ‫דּ‬ ‫ם‬ ִֶ ‫הֽ‬ ‫בָּ‬ ‫ם‬ ˄ ֶ ‫להֵיה‬ ‫אֱ‬ ‫ו̇ת‬ ‫א֔‬ ‫מֵ‬ ‫֣ע‬ ‫בַ‬ ְ ‫שׁ‬ ֽ ‫רו̇ת‬ ָ ‫שׂ‬ ‫י̊ם‬ ֗ ִ ‫שׁ‬ ‫נָ‬ ‫ו̇‬ ‫יל֣‬ ‫הִ‬ ‫יְ‬ ‫ וַ‬ 3 ‫ו̇׃‬ ‫בּֽ‬ ‫ת-לִ‬ ‫אֶ‬ ‫יו‬ ֽ ָ ‫שׁ‬ ‫נָ‬ ‫וּ‬ ‫יַּטּֽ‬ ‫וַ‬ ‫ו̇ת‬ ˄ ‫א‬ ‫מֵ‬ ‫שׁ‬ ‫ֹל֣‬ ְ ‫שׁ‬ ‫ים‬ ֽ ִ ‫שׁ‬ ‫גְ‬ ‫לַ‬ ֽ ‫ו̇וּפִ‬ ‫ב֤‬ ‫בָ‬ ‫לְ‬ ‫ה‬ ֽ ‫יָ‬ ‫א̇-הָ‬ □ ‫ל‬ ‫וְ‬ ‫ה̇‬ ‫ֹלמ֔‬ ְ ‫שׁ‬ ‫֣ת‬ ‫נַ‬ ‫קְ‬ ‫זִ‬ ֽ ‫ת‬ ‫ﬠֵ‬ ‫לְ‬ ‫י‬ ֗ ‫הִ‬ ‫יְ‬ ‫וַ‬ 4 ‫וּ‬ ‫טּ֣‬ ‫הִ‬ ֽ ‫ָיו‬ ‫שׁ‬ ‫נָ‬ ‫ה̇‬ ‫ֹלמ֔‬ ְ ‫שׁ‬ ‫֣ת‬ ‫נַ‬ ‫קְ‬ ‫זִ‬ ֽ ‫ת‬ ‫ﬠֵ‬ ‫לְ‬ ‫י‬ ֗ ‫הִ‬ ‫יְ‬ ‫וַ‬ 4 ‫יו‬ ֽ ִ ‫ב‬ ‫אָ‬ ‫יד‬ ֽ ‫וִ‬ ָ ‫דּ‬ ‫ֽב‬ ‫בַ‬ ‫לְ‬ ‫כִּ‬ ‫יו‬ ֔ ‫ֹלהָ‬ ‫אֱ‬ ‫֣ה‬ ‫הוָ‬ ‫ם-יְ‬ ‫ﬠִ‬ ֽ ‫ם‬ ‫לֵ‬ ָ ‫שׁ‬ ‫ה‬ ֽ ‫יָ‬ ‫ל̊א̇-הָ‬ ‫וְ‬ ‫ים‬ ˄ ִ ‫ר‬ ‫חֵ‬ ‫אֲ‬ ‫֣י̊ם‬ ‫ֹלהִ‬ ‫אֱ‬ ‫י‬ ֽ ֵ ‫ר‬ ‫חֲ‬ ‫אַ‬ ‫ו̇‬ ‫ב֔‬ ‫בָ‬ ‫ת-לְ‬ ‫אֶ‬ ‫י‬ ֽ ֵ ‫ר‬ ֲ ‫ח‬ ‫אַ‬ ‫ו̇‬ ‫ב֔‬ ‫בָ‬ ‫ת-לְ‬ ‫אֶ‬ ‫הנכריות‬ ‫הנשים‬ ‫ו‬ □ ‫ויט‬ ‫ֽיד‬ ‫וִ‬ ‫דָּ‬ ‫ֽב‬ ‫בַ‬ ‫לְ‬ ‫כִּ‬ ‫יו‬ ֔ ‫ֹלהָ‬ ‫אֱ‬ ‫֣ה‬ ‫הוָ‬ ‫ם-יְ‬ ‫ﬠִ‬ ֽ ‫ם‬ ‫לֵ‬ ָ ‫שׁ‬ ‫ו̇‬ ‫ב֤‬ ‫בָ‬ ‫לְ‬ ‫יהן׃‬ □ ‫אלה‬ ‫ת‬ ‫רֶ̇‬ ֔ ‫תּ‬ ְ ‫שׁ‬ ‫ﬠַ‬ ‫י‬ ֣ ֵ ‫ר‬ ֲ ‫ח‬ ‫אַ‬ ‫ה̇‬ ‫ֹלמ֔‬ ְ ‫שׁ‬ ‫ְך‬ ‫֣לֶ‬ ‫יֵּ‬ ‫ וַ‬ 5 ‫יו׃‬ ֽ ‫בִ‬ ‫אָ‬ ‫ֽים׃‬ ‫מּ̇נִ‬ ‫ﬠַ‬ ‫ץ‬ ֽ ֻ ‫קּ‬ ִ ‫שׁ‬ ‫ם̇‬ ‫כּ֔‬ ‫לְ‬ ‫מִ‬ ‫י‬ ֣ ֵ ‫ר‬ ֲ ‫ח‬ ‫אַ‬ ‫וְ‬ ‫ים‬ ˄ ‫ד̇נִ‬ ‫צִ‬ ‫ֽי‬ ‫ֹלהֵ‬ ‫אֱ‬ ‫א‬ ‫לֽ‬ ‫וְ‬ ‫ה‬ ˄ ‫הוָ‬ ‫יְ‬ ‫֣י‬ ‫ינֵ‬ ‫ﬠֵ‬ ‫בְּ‬ ‫ע‬ ֽ ַ ‫ר‬ ‫הָ‬ ‫ה‬ ‫ֹלמ֛‬ ְ ‫שׁ‬ ‫שׂ‬ ‫֧ﬠַ‬ ‫יַּ‬ ‫וַ‬ 6 ‫יו׃ ס‬ ֽ ִ ‫ב‬ ‫אָ‬ ‫ֽד‬ ‫וִ‬ ָ ‫ד‬ ‫כְּ‬ ‫ֽה‬ ‫הוָ‬ ‫יְ‬ ‫י‬ ֽ ֵ ‫ר‬ ֲ ‫ח‬ ‫אַ‬ ‫ִא‬ ֽ ‫לֵּ‬ ‫מִ‬ ‫הי‬ □ ‫אל‬ ֽ ‫מו̇שׁ‬ ‫כְ‬ ‫לִ‬ ‫ה‬ ֗ ‫מָ‬ ‫בָּ‬ ‫ה̇‬ ֽ ‫ֹלמ‬ ְ ‫שׁ‬ ‫ה‬ ֽ ‫נֶ‬ ‫יִבְ‬ ‫ז֩‬ ‫אָ‬ 7 ‫֣ץ‬ ֻ ‫קּ‬ ִ ‫שׁ‬ ֽ ‫מו̇שׁ‬ ‫כְ‬ ‫לִ‬ ‫ה‬ ֗ ‫מָ‬ ‫בָּ‬ ‫ה̇‬ ֽ ‫ל̇מ‬ ְ ‫שׁ‬ ‫ה‬ ֽ ‫נֶ‬ ‫יִבְ‬ ‫ז֩‬ ‫אָ‬ 7 ‫תרת‬ □ ‫ולעש‬ ‫ו̇ן‬ ‫מּֽ‬ ‫ﬠַ‬ ‫ֽי‬ ‫נֵ‬ ‫בְּ‬ ‫הי‬ □ ‫אל‬ ‫כם‬ □ ‫ולמל‬ □ ‫ב‬ ֔ ‫מּֽו̇ן׃מו̇אָ‬ ‫ﬠַ‬ ‫ֽי‬ ‫נֵ‬ ‫בְּ‬ ‫ץ‬ ֽ ‫קֻּ̊‬ ִ ‫שׁ‬ ‫֕̇לְֶך‬ ‫מ‬ ‫וּלְ‬ □ ‫ב‬ ֔ ‫מו̇אָ‬ ‫יו‬ ֽ ָ ‫שׁ‬ ‫ל-נָ‬ ‫כָ‬ ‫לְ‬ ‫ה‬ ֔ ָ ‫שׂ‬ ‫ﬠָ‬ ‫֣ן‬ ֵ ‫כ‬ ‫וְ‬ 8 ‫צדנים׃‬ ‫תועבת‬ ‫ו̇ת‬ ֽ ‫י̊ר‬ ‫טִ‬ ‫קְ‬ ‫מַ‬ ‫ו̇ת‬ ˄ ‫יּ‬ ִ ‫ר‬ ‫כְ‬ ‫נָּ‬ ‫הַ‬ ‫יו‬ ֽ ָ ‫שׁ‬ ‫ל-נָ‬ ‫כָ‬ ‫לְ‬ ‫ה‬ ֔ ָ ‫שׂ‬ ‫ﬠָ‬ ‫֣ן‬ ֵ ‫כ‬ ‫וְ‬ 8 ‫שׂ‬ ‫֧ﬠַ‬ ‫יַּ‬ ‫וַ‬ (6) ‫ן׃‬ ֽ ֶ ‫יה‬ ‫אֹלהֵ‬ ‫לֵ‬ ‫ומזבח‬ ‫ר‬ □ ‫מקט‬ ‫ו̇ת‬ ˄ ‫יּ‬ ִ ‫ר‬ ‫כְ‬ ‫נָּ‬ ‫הַ‬ ‫ן׃‬ ֽ ֶ ‫יה‬ ‫אֹלהֵ‬ ‫לֵ‬ ‫ו̇ת‬ ֽ ‫בְּח‬ ‫זַ‬ ‫מְ‬ ‫וּֽ‬ ‫י‬ ֽ ֵ ‫ר‬ ֲ ‫ח‬
Text-Critical Commentary
The divergences between the Septuagint on the one hand, the MT and the other versions on the other hand, point to the existence of two distinct Hebrew editions of 1 Kings. It is not easy to determine which edition precedes the other. On the whole, M reflects an older stage than G, but there are many details where the relation seems to be the reverse. After the two editions branched off from one another, each one of them continued to be altered by scribes. 
Kgs 11:‫ב‬ ‫הַ‬ ‫אָ‬ (ed A) M ] ‫ב‬ ‫*א̇הֵ‬ (ed B) G (φιλογύναιος) cf T
ms ‫)רחים(‬ (equal?) While M states that Solomon loved many foreign women, G says he was a "lover of women". Each reading fits its own context well, M proceeding to enumerate the foreign nations among which Solomon took wives, and G leading on to the information that S. had many wives.
The vocalization of the form as a participle in edition B is uncertain. One manuscript of Targum Jonathan vocalizes the form ‫,רחים‬ corresponding to ‫,אהב‬ as a participle (all other manuscripts vocalize as a perfect, in accord with M). The possible agreement of G with a T manuscript may be due to polygenesis. Edition B separates the issue of having many wives from that of marrying foreign women, by introducing into verse 1 the information on the high number of Solomon's wives and concubines. In edition A, this information comes in verse 3, suggesting that all Solomon's wives were foreign. Edition A does not separate the issues of many wives and foreign wives. Edition B is more rational than edition A on this point. Nevertheless, the Wiederaufnahme by means of the words ‫נשים‬ ‫,ויקח‬ which are lacking in edition A, suggests that edition B is secondary. Edition A is a mess, edition B an unsuccessful attempt to clean it up.
‫רבות‬ (ed A) M ] > (ed B) G?
The absence of the adjective ‫,רבות‬ "many", in G may reflect the earliest stage of the text. It is easier to imagine that the word was added by a later scribe to edition A than to explain why it was omitted in edition B. Possibly, however, G's φιλογύναιος reflects ‫רבות‬ ‫נשים‬ ‫אהב‬ (Talshir).
The addition of "Aramaic (women)" in G probably reflects a duplication of the word ‫,אדמית‬ "Edomite (women)." With the omission of the Phoenicians and the addition of the Amorites, the list of forbidden nations is to some extent realigned with the prescription in the Torah (Deut 7:1). In Ezra 9:1 and Neh 13:1-3, 23 the interdiction of intermarriage is extended from the seven Canaanite nations to include other foreigners.
11:2 ‫*פן‬ (ed B) G (μή) S (
The use of ‫אכן‬ in M, confirmed only by V (certissimo enim), is suspect, since the particle elsewhere invariably introduces statements that are contrary to expectation. If G, S and T do indeed reflect a Hebrew text reading ‫,פן‬ this may be the original. Note that ‫פן‬ appears to have been edited out also in 2 Kgs 18:32, as a comparison with the parallel in Isa 36:17-18 will show. The reason for these changes may perhaps be found in the history of the Hebrew language. In Late Biblical Hebrew, ‫פן‬ is practically unattested (exception: 1 Chr 10:4, taken over from 1 Sam 31:4). In Qumran and Ben Sira, ‫פן‬ is used, as a classicism, in specific text types only.
In this verse the masculine suffixes of M are rendered by feminine pronouns in some of the versions (Antiochene Septuagint, Peshitta, Vulgate). This is not a matter of text, but of exegesis.
11:3 ‫שרות‬ ] +pre ‫נשים‬ M (> G) (explic)
The absence of the word "wives" in G may again reflect the earlier stage of the text, as it is easier to explain its later addition in edition A than its omission in edition B (or in the process of translation).
‫לבו‬ ‫את‬ ‫נשיו‬ ‫ויטו‬ (ed A) M ] > (ed B) G (exeg)
Edition A is very repetitive, with the formula ‫הטה‬ + ‫לבב/לב‬ + suffix reiterated three times (verses 2, 3 and 4). The alleviation of this threefold repetition by the omission of the phrase in verse 3 (verse 1 in edition B) in G may go back to edition B.
11:4 ‫אחרים‬ . . . ‫נשיו‬ and ‫אביו‬ . . . ‫ולא‬ (ed A) M ] transp G (ed B)
It is not impossible that edition B originally omitted the clause "and his heart was not perfect withYhwh his God, as was the heart of David his father" from this verse, relocating it, as a proper conclusion to the section on Solomon's sins, after verse 10 (see there). The clause may then have been restored to the present verse under the influence of edition A, while ending up in a slightly different position within the verse. There is, however, no manuscript evidence for this scenario.
The addition of the word "foreign" in edition B coheres with the distinction of the two issues in verse 1 discussed above. It shows the attention of the editor to the logical flow of the text. It also reveals the secondary nature of edition B. If the word ‫הנכריות‬ was present in the original text it is hard to explain why edition A omitted it.
11:5
The entire verse is omitted in edition B, probably because it was felt to add nothing to what was told in verses 7-8. The majority text of the Peshitta adds a third divinity, harmonizing with verse 7. The secondary nature of the addition is demonstrated by its absence in ms 9a1. Where this manuscript is closer to M than the other Peshitta manuscripts it usually reflects the original Syriac text (see M. Weitzman, "The Originality of Unique Readings in Peshitta MS. 9a1," in The Peshitta: Its Early Text and History, eds. P. B. Dirksen and M. J. Mulder [Leiden, 1988] , pp. 225-258).
‫שקץ‬ (ed A) M ] ‫*אלהי‬ S (
‫)ܐ‬ (equal) M is typologically later than the text reflected in S (dysphemism). Whether this means S preserves the older text is a different question, however. Once the equivalence between the terms "abomination" and "god", when applied to gods of other nations, was established, scribes may have been led to change the text either way. From the point of view of textual history, the readings are equally valid (equal).
11:6
In edition B the verse follows verses 7 and 8 of edition A.
11:7 ‫מואב‬ ] + ‫ירושלם‬ ‫פני‬ ‫על‬ ‫אשר‬ ‫בהר‬ M (explic + harm 2 ‫ירושלם‬ ‫פני‬ ‫על‬ ‫אשר‬ Kgs 23:13)
The absence of these words from edition B are hard to explain if they formed part of the original text. It is better, therefore, to suppose they were added in the M tradition (including S T V) on the basis of 2 Kgs 23:13.
‫ְך‬ ‫מ̇לֶ‬ (ed A) M ] ‫מלכם‬ (ed B) G (Antiochene text: μελχολ, μελχομ; others: τῷ βασιλεῖ αὐτῶν) S ‫ܡ(‬ ) (equal?) Apart from this verse, the god of the Ammonites is always called Milkom in the Bible. The absence of mimation in the present verse may be due to a mistake or it may reflect an early variant form of this divine name.
11:8 ‫ומזבח‬ ‫*מקטיר‬ (ed B) G (ἐθυμία καὶ ἔθυε) ] ‫ומזבחות‬ ‫מקטירות‬ (ed A) M] (exeg)
On purely internal grounds one should have to say the Antiochene Text here represents the Old Greek, and the Old Greek the original text of the passage. One understands that a text accusing King Solomon of active idolatry should have been attenuated by later scribes, but the reverse development is hard to envisage. The Antiochene text is a narrow basis, however, for constructing the correct Hebrew text. 
III. Jeremiah 27:1-10 (34 G)
Edition B (≈ M) Edition A (≈ G) ‫ם‬ ֽ ‫הו̇יָקִ‬ ‫יְ‬ ‫ת‬ ‫ כֶ‬ ִ ֽ ‫לֶ‬ ‫מְ‬ ‫מַ‬ ‫ית‬ ֗ ִ ‫א̊שׁ‬ ֵ ‫ר‬ ‫בְּ‬ 27:1 27:[1] ֽ ‫ה‬ ‫זֶּ‬ ‫הַ‬ ‫ר‬ ֤ ָ ‫ב‬ ָ ‫דּ‬ ‫הַ‬ ‫ה‬ ‫הָ̋יָ‬ ‫ה‬ ˄ ָ ‫הוּד‬ ‫יְ‬ ‫ְך‬ ‫לֶ‬ ֣ ֶ ‫מ‬ ‫ֽהוּ‬ ‫יָּ‬ ִ ‫ן-יא̇ושׁ‬ ‫בֶּ‬ ‫ו̇ת‬ ‫רֽ‬ ‫מו̇סֵ‬ ‫ָך֔‬ ‫לְ‬ ‫ה‬ ֣ ֵ ‫שׂ‬ ‫ﬠֲ‬ □ ֽ ‫ה‬ ‫הוָ‬ ‫יְ‬ ‫ר‬ ֤ ַ ‫מ‬ ‫ה-אָ‬ ‫כּֽ‬ 2 ‫ר‬ ֤ ַ ‫מ‬ ‫ה-אָ‬ ֹֽ ‫כּ‬ 2 ‫ר׃‬ ֹֽ ‫אמ‬ ‫לֵ‬ ‫ֽה‬ ‫הוָ‬ ‫יְ‬ ‫ת‬ ֽ ‫אֵ‬ ‫מֵ‬ ‫ה‬ ֔ ‫יָ‬ ‫מְ‬ ְ ‫ר‬ ‫ל-יִ‬ ֽ ֶ ‫א‬ ‫ָך׃‬ ֽ ֶ ‫א̊ר‬ ‫וָּ‬ ‫ל-צַ‬ ‫ﬠַ‬ ‫ם‬ ֽ ָ ‫תּ‬ ַ ‫ת‬ ‫וּנְ‬ ‫ו̇ת‬ ˄ ‫ֹט‬ ‫וּמ‬ ‫ם‬ ֽ ָ ‫תּ‬ ַ ‫ת‬ ‫וּנְ‬ ‫ו̇ת‬ ˄ ‫ֹט‬ ‫וּמ‬ ‫ו̇ת‬ ֽ ‫ר‬ ‫מו̇סֵ‬ ‫ָך֔‬ ‫לְ‬ ‫ה‬ ֣ ֵ ‫שׂ‬ ‫ﬠֲ‬ ‫י‬ ֔ ‫אֵלַ‬ ֽ ‫ה‬ ‫הוָ‬ ‫יְ‬ ‫ְך‬ ‫לֶ‬ ֣ ֶ ‫ל-מ‬ ‫אֶ‬ ‫וְ‬ ‫ו̇ם‬ ֽ ‫ד‬ ‫אֱ‬ ‫ְך‬ ‫לֶ‬ ֽ ‫ל-מֶ‬ ‫אֶ‬ ‫ם֩‬ ָ ‫תּ‬ ְ ‫ח‬ ‫לַּ‬ ִ ‫שׁ‬ ‫וְ‬ 3 ‫ו̇ם‬ ֽ ‫ד‬ ‫אֱ‬ ‫ְך‬ ‫לֶ‬ ֽ ‫ל-מֶ‬ ‫אֶ‬ ‫ם֩‬ ָ ‫תּ‬ ְ ‫ח‬ ‫לַּ‬ ִ ‫שׁ‬ ‫וְ‬ 3 ‫ָך׃‬ ֽ ֶ ‫א̊ר‬ ‫וָּ‬ ‫ל-צַ‬ ‫ﬠַ‬ ‫ר‬ ֹֽ ‫צ‬ ‫ְך‬ ‫לֶ‬ ֽ ‫ל-מֶ‬ ‫אֶ‬ ‫וְ‬ ‫וֹן‬ ‫מּ֔‬ ‫ﬠַ‬ ‫֣י‬ ‫נֵ‬ ‫בְּ‬ ֽ ‫ְך‬ ‫לֶ‬ ֽ ‫ל-מֶ‬ ‫אֶ‬ ‫וְ‬ ‫ב‬ ֗ ‫מו̇אָ‬ ‫וֹן‬ ‫מּ֔‬ ‫ﬠַ‬ ‫֣י‬ ‫נֵ‬ ‫בְּ‬ ֽ ‫ְך‬ ‫לֶ‬ ֽ ‫ל-מֶ‬ ‫אֶ‬ ‫וְ‬ ‫ב‬ ֗ ‫מו̇אָ‬ ‫ְך‬ ‫לֶ‬ ֣ ֶ ‫ל-מ‬ ‫אֶ‬ ‫וְ‬ ‫ים‬ ֣ ִ ‫א‬ ‫בָּ‬ ‫הַ‬ ‫יהם‬ □ ‫מלאכ‬ ‫֤ד‬ ‫יַ‬ ‫בְּ‬ ‫ו̇ן‬ ˄ ‫יד‬ ‫צִ‬ ‫ְך‬ ‫לֶ‬ ֣ ֶ ‫ל-מ‬ ‫אֶ‬ ‫וְ‬ ‫֤ד‬ ‫יַ‬ ‫בְּ‬ ‫ו̇ן‬ ˄ ‫יד‬ ‫צִ‬ ‫ְך‬ ‫לֶ‬ ֣ ֶ ‫ל-מ‬ ‫אֶ‬ ‫וְ‬ ‫ר‬ ֹֽ ‫צ‬ ‫ְך‬ ‫לֶ‬ ֽ ‫ל-מֶ‬ ‫אֶ‬ ‫וְ‬ ‫ה׃‬ ֽ ָ ‫הוּד‬ ‫יְ‬ ‫ְך‬ ‫לֶ‬ ֽ ‫מֶ‬ ‫ֽהוּ‬ ‫יָּ‬ ‫קִ‬ ְ ‫ד‬ ‫ל-צִ‬ ‫אֶ‬ ‫םִ‬ ֔ ‫לַ‬ ָ ‫יְרוּשׁ‬ ‫ֽהוּ‬ ‫יָּ‬ ‫קִ‬ ְ ‫ד‬ ‫ל-צִ‬ ‫אֶ‬ ‫םִ‬ ֔ ‫לַ‬ ָ ‫רוּשׁ‬ ‫יְ‬ ‫ים‬ ֣ ִ ‫א‬ ‫בָּ‬ ‫הַ‬ ‫יהם‬ □ ‫מלאכ‬ ‫ר‬ ˄ ֹ ‫אמ‬ ‫לֵ‬ ‫ֽם‬ ‫יהֶ‬ ‫ֹנֵ‬ ֽ ‫ד‬ ‫ל-אֲ‬ ‫אֶ‬ ‫ם‬ ֔ ָ ‫א̇ת‬ ֣ ָ ‫ית‬ ‫וִּ‬ ‫צִ‬ ‫וְ‬ 4 ‫ֽם‬ ‫יהֶ‬ ‫ֺנֵ‬ ֽ ‫ד‬ ‫ל-אֲ‬ ‫אֶ‬ ‫ם‬ ֔ ָ ‫א̇ת‬ ֣ ָ ‫ית‬ ‫וִּ‬ ‫צִ‬ ‫וְ‬ 4 ‫ה׃‬ ֽ ָ ‫הוּד‬ ‫יְ‬ ‫ְך‬ ‫לֶ‬ ֽ ‫מֶ‬ ‫ה‬ ֹֽ ‫כּ‬ ‫ל‬ ֔ ‫אֵ‬ ָ ‫ר‬ ְ ‫שׂ‬ ‫יִ‬ ‫י‬ ֣ ֵ ‫ֹלה‬ ‫אֱ‬ □ ‫֤ה‬ ‫הוָ‬ ‫יְ‬ ‫ר‬ ‫ה-אָ̋מַ‬ ֹֽ ‫כּ‬ ‫י‬ ֣ ֵ ‫ֹלה‬ ‫אֱ‬ ֽ ‫א̊ו̇ת‬ ‫בָ‬ ‫צְ‬ ‫֤ה‬ ‫הוָ‬ ‫יְ‬ ‫ר‬ ‫ה-אָ̋מַ‬ ֹֽ ‫כּ‬ ‫ר‬ ˄ ֹ ‫אמ‬ ‫לֵ‬ ‫י‬ ִ ‫ית‬ ֣ ִ ‫שׂ‬ ‫ﬠָ‬ ‫י‬ ‫נ̇̋כִ‬ ‫אָ‬ 5 ‫ם׃‬ ֽ ֶ ‫יכ‬ ‫ֹנֵ‬ ֽ ‫ד‬ ‫ל-אֲ‬ ‫אֶ‬ ‫וּ‬ ֽ ‫ר‬ ‫א̇מְ‬ ֽ ‫ת‬ ‫י‬ ‫אָנ̇̋כִ‬ 5 ‫ם׃‬ ֽ ֶ ‫יכ‬ ‫ֹנֵ‬ ֽ ‫ד‬ ‫ל-אֲ‬ ‫אֶ‬ ‫וּ‬ ֽ ‫ר‬ ‫א̇מְ‬ ֽ ‫ת‬ ‫ה‬ ֹֽ ‫כּ‬ ‫ל‬ ֔ ‫אֵ‬ ָ ‫ר‬ ְ ‫שׂ‬ ‫יִ‬ □ ‫ץ‬ ֶ ‫ר‬ ֗ ‫אָ‬ ‫ת-הָ‬ ‫אֶ‬ ֽ ‫ה‬ ‫מָ‬ ‫הֵ‬ ‫בְּ‬ ‫ת-הַ‬ ‫אֶ‬ ‫וְ‬ ‫ם‬ ֤ ָ ‫ד‬ ‫אָ‬ ‫אֶת-הָ‬ ‫ץ‬ ֶ ‫ר‬ ֗ ‫אָ‬ ‫ת-הָ‬ ‫אֶ‬ ‫י‬ ִ ‫ית‬ ֣ ִ ‫שׂ‬ ‫ﬠָ‬ ‫ה‬ ˄ ‫טוּיָ‬ ‫נְּ‬ ‫הַ‬ ‫י‬ ֽ ‫רו̇ﬠִ‬ ‫זְ‬ ‫וּבִ‬ ‫וֹל‬ ‫ד֔‬ ‫גָּ‬ ‫הַ‬ ֽ ‫י‬ ִ ‫ֹח‬ ‫כ‬ ‫בְּ‬ ‫ֽי‬ ‫רו̇ﬠִ‬ ‫זְ‬ ‫וּבִ‬ ‫ו̇ל‬ ‫ד֔‬ ‫גָּ‬ ‫הַ‬ ֽ ‫י‬ ִ ‫ֹח‬ ‫כ‬ ‫בְּ‬ ‫ץ‬ ֶ ‫ר‬ ֔ ‫אָ‬ ‫הָ‬ ‫֣י‬ ‫נֵ‬ ‫ל-פְּ‬ ‫ﬠַ‬ ֽ ‫ר‬ ֶ ‫שׁ‬ ‫אֲ‬ ‫ֽי׃‬ ‫ינָ‬ ‫ﬠֵ‬ ‫בְּ‬ ‫ר‬ ֽ ַ ‫שׁ‬ ‫יָ‬ ‫ר‬ ֽ ֶ ‫שׁ‬ ‫אֲ‬ ‫לַ‬ ‫יהָ‬ ֕ ִ ‫תּ‬ ַ ‫ת‬ ‫וּנְ‬ ‫ֽי׃‬ ‫ינָ‬ ‫ﬠֵ‬ ‫בְּ‬ ‫ר‬ ֽ ַ ‫שׁ‬ ‫יָ‬ ‫ר‬ ֽ ֶ ‫שׁ‬ ‫אֲ‬ ‫לַ‬ ‫יהָ‬ ֕ ִ ‫תּ‬ ַ ‫ת‬ ‫וּנְ‬ ‫ה‬ ˄ ‫טוּיָ‬ ‫נְּ‬ ‫הַ‬ ‫רץ‬ □ ‫ת-הא‬ ‫אֶ‬ ֽ ‫י‬ ִ ‫תּ‬ ֽ ַ ‫ת‬ ‫נָ‬ □ 6 ‫ו̇ת‬ ‫צ֣‬ ָ ‫ר‬ ‫אֲ‬ ‫ת-כָּל-הָ‬ ‫אֶ‬ ֽ ‫י‬ ִ ‫תּ‬ ֽ ַ ‫ת‬ ‫נָ‬ ֽ ‫י‬ ‫נ̇כִ‬ ֽ ָ ‫א‬ ‫ה‬ ֗ ָ ‫ﬠַתּ‬ ‫וְ‬ 6 ‫֣ת‬ ‫יַּ‬ ַ ‫ת-ח‬ ‫אֶ‬ ֽ ‫ם‬ ‫גַ‬ ‫וְ‬ □ ‫ֽל‬ ‫בֶ‬ ‫ְך-בָּ‬ ‫לֶ‬ ֽ ֶ ‫מ‬ ‫ֽר‬ ‫אצַּ‬ ‫נֶ‬ ְ ‫ד‬ ‫בוּכַ‬ ‫נְ‬ ִ ‫ ד‬ ֽ ‫יַ‬ ‫בְּ‬ ‫י‬ ˄ ִ ‫בְדּ‬ ‫ﬠַ‬ ‫ֽל‬ ‫בֶ‬ ‫ְך-בָּ‬ ‫לֶ‬ ֽ ֶ ‫מ‬ ‫ר‬ ֽ ‫אצַּ‬ ‫נֶ‬ ְ ‫ד‬ ‫בוּכַ‬ ‫נְ‬ ‫ִד‬ ֽ ‫יַ‬ ‫בְּ‬ ‫ה‬ ‫לֶּ‬ ֔ ‫אֵ‬ ‫הָ‬ ‫ו̇׃‬ ֽ ‫ד‬ ‫בְ‬ ‫ﬠָ‬ ‫לְ‬ □ ‫ה‬ ֔ ֶ ‫ד‬ ָ ‫שּׂ‬ ‫הַ‬ □ 7 ‫ו̇׃‬ ֽ ‫ד‬ ‫בְ‬ ‫ﬠָ‬ ‫לְ‬ ‫ו̇‬ ‫לֽ‬ ‫י‬ ִ ‫תּ‬ ֽ ַ ‫ת‬ ‫נָ‬ ‫ה‬ ֔ ֶ ‫ד‬ ָ ‫שּׂ‬ ‫הַ‬ ‫֣ת‬ ‫יַּ‬ ַ ‫ת-ח‬ ‫אֶ‬ ֽ ‫ם‬ ‫גַ‬ ‫וְ‬ ‫ו‬ ‫נֽ‬ ‫ת-בְּ‬ ‫אֶ‬ ‫וְ‬ ‫ם‬ ֔ ‫גּו̇יִ‬ ‫ל-הַ‬ ‫כָּ‬ ֽ ‫א̇תוֹ‬ ‫וּ‬ ֤ ‫בְד‬ ‫ﬠָ‬ ‫וְ‬ 7 ‫וּא‬ ‫ם-ה֔‬ ‫גַּ‬ ֽ ‫צוֹ‬ ְ ‫ר‬ ‫אַ‬ ‫ת‬ ֤ ֵ ‫בּא̇-ﬠ‬ ‫֣ד‬ ַ ‫ﬠ‬ ‫ו̇‬ ˄ ‫נ‬ ‫ן-בְּ‬ ‫ת-בֶּ‬ ֽ ֶ ‫א‬ ‫וְ‬ ‫ים׃‬ ֽ ‫ֹלִ‬ ‫ד‬ ‫גְּ‬ ‫ֽים‬ ‫כִ‬ ‫לָ‬ ‫וּמְ‬ ‫ים‬ ֔ ‫בִּ‬ ַ ‫ר‬ ‫֣ם‬ ‫גּוֹיִ‬ ֽ ‫בוֹ‬ ‫דוּ‬ ‫בְ‬ ֤ ָ ‫ﬠ‬ ‫וְ‬ ‫וּ‬ ֤ ‫ד‬ ‫בְ‬ ‫ﬠַ‬ ‫א̇-יַ‬ ‫לֽ‬ ‫ר̊‬ ֽ ֶ ‫שׁ‬ ‫אֲ‬ ‫ה‬ ֗ ‫כָ‬ ‫לָ‬ ‫מְ‬ ‫מַּ‬ ‫הַ‬ ‫וְ‬ ‫ו̇י‬ ֽ ‫גּ‬ ‫הַ‬ ‫ה‬ ֽ ‫הָיָ‬ ‫וְ‬ 8 ‫ר‬ ֤ ֶ ‫שׁ‬ ‫אֲ‬ □ ‫ה‬ ֗ ‫כָ‬ ‫לָ‬ ‫מְ‬ ‫מַּ‬ ‫הַ‬ ‫וְ‬ ‫גּוֹי‬ □ ‫הַ‬ ‫וְ‬ 8 ‫ר‬ ֤ ֶ ‫שׁ‬ ‫אֲ‬ ‫ת‬ ֽ ‫אֵ‬ ‫וְ‬ ‫ל‬ ֔ ‫בֶ‬ ‫ְך-בָּ‬ ‫לֶ‬ ֽ ֶ ‫מ‬ ‫֣ר‬ ַ ‫אצּ‬ ‫נֶ‬ ְ ‫ד‬ ‫בוּכַ‬ ‫ת-נְ‬ ‫אֶ‬ ‫וֽ̇‬ ‫א̇ת‬ ‫ב֩‬ ֶ ‫ר‬ ֶ ‫ח‬ ‫בַּ‬ ‫ל‬ ˄ ‫בֶ‬ ‫בָּ‬ ‫ְך‬ ‫לֶ‬ ֣ ֶ ‫מ‬ ‫ל‬ ֹֽ ‫ﬠ‬ ‫בְּ‬ ‫ו̇‬ ‫אר֔‬ ‫וָּ‬ ‫ת-צַ‬ ‫אֶ‬ ֽ ‫ן‬ ֵ ‫תּ‬ ‫א-יִ‬ ֽ ֹ ‫ל‬ ‫ל‬ ˄ ‫בֶ‬ ‫בָּ‬ ‫ְך‬ ‫לֶ‬ ֣ ֶ ‫מ‬ ‫ל‬ ֹֽ ‫ﬠ‬ ‫בְּ‬ ‫ו̇‬ ‫אר֔‬ ‫וָּ‬ ‫ת-צַ‬ ‫אֶ‬ ֽ ‫ן‬ ֵ ‫תּ‬ ‫א̇-יִ‬ ‫לֽ‬ ֽ ‫הוּא‬ ‫הַ‬ ‫ו̇י‬ ‫גּ֤‬ ‫ﬠַל-הַ‬ ‫ד‬ ֽ ֹ ‫ק‬ ‫פְ‬ ‫אֶ‬ ‫ר‬ ‫בֶ‬ ֽ ֶ ‫דּ‬ ‫וּבַ‬ ‫ב‬ ֽ ‫ﬠָ‬ ָ ‫ר‬ ‫וּבָ‬ ‫ד‬ ֽ ֹ ‫ק‬ ‫פְ‬ ‫אֶ‬ □ ‫ב‬ ֽ ‫ﬠָ‬ ָ ‫ר‬ ‫וּבָ‬ ‫ב֩‬ ֶ ‫ר‬ ֶ ‫ח‬ ‫בַּ‬ ‫ם‬ ֶ ‫תּ‬ ‫֠אַ‬ ‫וְ‬ 9 ‫ו̇׃‬ ֽ ‫ד‬ ‫יָ‬ ‫בְּ‬ ‫ם‬ ֽ ָ ‫א̇ת‬ ‫י‬ ֽ ‫מִּ‬ ֻ ‫ד-תּ‬ ‫ﬠַ‬ ‫ה‬ ֔ ‫הוָ‬ ‫ם-יְ‬ ‫אֻ‬ ‫נְ‬ ‫ו̇׃‬ ֽ ‫ד‬ ‫יָ‬ ‫בְּ‬ ‫ם‬ ֽ ָ ‫א̇ת‬ ‫י‬ ֽ ‫מִּ‬ ֻ ‫דתּ‬ ‫ﬠַ‬ ‫ה‬ ֔ ‫הוָ‬
Text-Critical Commentary
As explained in the introduction, edition B is characterized by frequent additions sparked by a variety of principles, such as supplying additional information, expanding titles, inserting evolving traditions, attempting to make the text clearer, etc. Thus, whereas some individual ambiguous readings could be seen either as an omission in edition A or as an addition in edition B, when the latter is as likely as the former, the general tendency weighs in favor of the latter (see on v 5 below).
